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It is well-known that Islam after a short period of its rise spread like lightning in every direction. It reached the boundaries of China in no time and it conquered Sindh in the times of Ummayads and with this begins the commercial relations of Muslims with the others. From the second century Hejrah muslims begin to acquaint themselves with the books of other nations and it is in this period that Hindu and Buddhistic works were translated into Arabic. Many of the other works which were the concern with the practical aspect of mysticism, were also translated. Over and above this from the beginning of the Abbasid Government the Hindu and Manichian mystics who had renounced the world made tra vels in Iraq and other Islamic countries. These travelling monkhs in their turn influenced Muslim Sufis and so also have the Buddhist asce tics influenced Muslim Sufis. It is they who have spread the life story of Buddha as a symbol of ascetism. Another important point worth men tioning in this connection is that more than a thousand years before the rise of Islam, Buddhism had spread in Turkestan that is Balkh, the birh place of Maulana Jalalu'I-Din, and Bukhara and also beyond the Oxus river (Mawara'un-Nahr. It had many famous temples. Specially the temples of Balkh were very famous. "One such Naw Bahar (New Monas tery) whose banner could be seen from a distance of 100 Koş (200 miles)." 1 In the initial centuries of Islam, Balkh and the other surrounding places were important centers of sufism and sufis of Khorasan have been ahead of other sufis in independence and boldness of thoughts and the theory of Fanafillah which is to some extent taken from Indian Philosophy has gained popularity at the hands of Khorasanian sufis. like Bayazid-i Bistami and Abu Said Abulhayr. According to Goldziher, Von Kramer and R.A. Nicholson in addition to the fact that Islamic Mysticism be came stronger and more intense under the Hindu and Buddhistic influ-ences. It actually took many elements from them in theory and practice. The Theory of Fana and annihilation of personality which the sufis call Fana is apperently Indian. In the opinion of Von Kramer the wea ring of Khirkha (the special robe worn by sufis), dhikr and tasbih (beads) are of Indian origin. The division of the sufis into different sects, their meeting at particular places for Muraqaba and their travel from one pla ce to another are all in imitation of the Indians. The following books on science were translated by a monk:
1. Carak, Science of medicines. 
... Siddhişastrana (Science of joints).
Beside these translations many other Sanskrit works were translated by Saleh, unfortunately no manuscript is in existence. After the estab lishment of Translation Bureau (Darrul-Hikma) and during the reign of Khalif Ma'mun, the well-known Vijaganit was translated into Arabic with the name AIgebra by Muhammad bin Musa, Carak Samhita was trans lated from Persian translation into Arabic by Abdullah. Through Spa nish Arab scholars these two books were known in Europe and the dis covery of Zero (0) by Hindus was the greatest mathematical invention of the mediaeval age.
During the rule of Harun -al-Rashid (786-808 A.D.) the following Sanskrit works translated into Arabic:
1. "Striroga (Gynaechology) by Roshena, a lady scholar.
2. Garbhiniroga (Diseases of gestation), author is not known.
3. Sarpachikitsa (Treatment of shake bites), by (Rai Pandit), trans lator is not known. The total number of Al-Biruni's works, is about twenty in transla tion and original in Idnian subjects. Among them the following works are complate translations as claimed by Al-Biruni:
1. Brahma Siddhanta of Brahma Gupta.
Laghu Jatakam of Brahma Gupta.
3. Brihat Samhita of Barahamihira. 4 . Yogaşatra of Patanjali.
Paniya Şastra of Atri.
6v Samkhya of Kapila.
Nyaya of Gautama.
The following works are considered to be written in original Sans krit by Al-Biruni:' 1. Al Mojasti, Greek Astrology.
Euclid's translation in Sanskrit.
3. Arab Astronomy.
Arabic Astrological chains.
5.. Questions and answers between an Arabic astrologer and a Sanskrit astrologer.
Doubts of a Kashmiri scholar solved*
It is most unfortunate to find that this studies on India and Indian Philosophy and Religion have not been followed by later muslim scholars.
As it is known that Muslims came to India as invaders for the first time in 712 A.D. and established their rule over Sindh and Multan. They gradually continued to settle down. "But by the end of the tenth century" 4 says Dr. S. Abid Husain, "the Muslims had only touched the periphery of Hindu Culture; they were yet far from its centre. The real contact between Hindu Culture and Muslim Culture began, not even with the occupation of the Punjab and Multan by the Ghaznavides in the eleventh century, but with the establishment of the Delhi Sultanate 5 " And further he added "long before the Hindus became reconciled to the Muslim rulers their relations with the common Muslims had considerably imp roved. As soon as they saw that the Muslims had made India their home, that they were practically free from social prejudice and their religious bigotry and feeling of superiority as conquerrors was gradually diminis hing, they began to relax their hostile attitude. One of the most po werful factors which contributed to this reconciliation was the historic role of the mediators played by Muslim Sufis and Hindu saints of the Bhakti School."
During the Mughol rule in India, Mulla Abdul Quadir Badaoni translated Ramayana, the great epic of Hindus, and Attharvaveda into Persian with the collaboration of Hindu Pandit. And later we found the several translations of Ramayana rendered into Persian, in prose and poetry by Hindus. Group of scholars including both Muslims and Hindus translated the other Great Hindu Epic, Mahabharata into Per sian. Lilavati, the classical work on Mathematcis, was translated into Persian by the poet Faizi.
The most interesting and important personality of this period is Prince Dara Shikuh 6 who lived during the reign of his father Shah Jehan (1037 A.H. / 1627 A.D. Accession) and was born at Ajmir 29 th Safar, 1024 A.H. Here we are not concerned with the life story of Dara Shikuh which is full of tragedy, but his scholarship and his important contribu tion that he made for the reconciliation of the Hindu and Muslim tho ught. M. Mahfuz-ul-Haq said that" his studies in Sufism lead him to the conclusion that Truth is not the exclusive property of any particu lar or "Chosen" race but that it can be found in all religions and at all times." 7 Among his many works the most important are thus:
1.
Safinat-ul-Auwlia.
2.
Sakinat-ul-Auwlia.
Resala-i-Haq
Numa.
Shathiat, or
Hasanat-ul-Auwlia l Arifin.
5.
Majma'-ul-Bahrain.
6. Upanishads.
Bhagavat Gita.
Among these books the fifth and the sixth, i.e. Majma , ul-Bahrain and Upanishads are the most important for us. After Dara Shikuh the cultural exchange both of the Hindus and Muslims became more strong. Each respective culture had influ ence through direct contact with the other and in this procedure the li-beral policy of the later Muslim States and Governments should not be overlooked.
The influence of Hindu Culture on Islamic Culture of course is gre at but the influence of the Islamic Culture on Hindu Culture also could not be ignored. The mystic and national poet of India, Gurudev Rabindranath Tagore said that "The main river in Indian Culture has flowed in four streams, the Vedic, the Puranic, the Buddhist, and the Jain. It has its source in the heights of the Indian consciousness. But a river, belonging to a country is not fed by its own waters alone. The Tieblan Brahmaputra is a tributary to the Indian Ganges. Contributions have similarly found their way to India's original culture. The Moham medan, for example, has repeatedly come into India from outside, laden with his own stores of knowledge and feeling and his wonderful religious democracy, bringing freshet after freshet to swell the current." 9 While speaking the cultural relations existed between India and Islamic world I would like to point out the interest of Maulana JalaTulDin towards India and her Culture. In his Mathnawi Maulana informed us that the Kalila wa Damna (Karataka Damanaka Kathad) translated from Persian into Arabic by Ibn-al-Muqaffa, was one of those important works that he used it in order to explain his philosophical ideas and views, Maulana Jalal'ul-Din in his Mathnavi made three direct references for Kalila wa Damna as thus:
1. "By reason of contumacy the Shahnama or Kalila seems to the just like the Qur'an."
(Mathnavi, Vol. IV, Verse: 3463).
2. "This, o obstinate man, is the story of the lake in which "there were three great fishes. You will have read it in Kalila, but that is (only) the husk of the story ,while this is the spiritual kernel."
(Mathnavi, Vol. IV, Verses: 2202-3).
3. "Story of the hares who sent a hare as ambassador to the elephant bidding him say,' I come to thee as the ambassador of the Moon in heaven to bid thee beware of 9 Rabindranath Tagore, Vişva-Vaharati and its Institutions, Şantlniketan. p. 32.
